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I. Introduction 


NE can say with assurance that there is no religious 

conference today, wherever it be held, in which the 
word “ Peace” is not used. Can we find in the history 
of mankind so frequent a use of the word, so ardent a 
desire for its realization, and so deep discussions held on 
the problem? Yet, in spite of the serious concern over 
the problem, “Peace” like the pigeons that fly away 
from under your foot with the least disturbance, seems 
to slip away leaving only empty voices crying out for 
“Peace!” Thus, the word “ Peace” so much used is 
losing its hold on the hearts of man. The term which 
was once used with respect is becoming distasteful. In 
fact, since the word has been misinterpreted many times, 
people are beginning to harbor hostile feelings towards it. 
This is the state of affairs in our present-day world. 
What can we possibly do to resolve such a situation? 

I wish to explain my ideas upon this subject under 


three headings. 


1. The Buddhist concept of peace and its method of 
realization. 

2. Buddhism and Industrial Civilization. 

3. The Significance of Buddhism in the thought-current 
of the world. 

The fact that I have made three major divisions does 
not mean that these are three independent outlooks, for 
we cannot begin to discuss one without the discussson of 
another. With this in mind let us begin our discussion 


of Peace. 


II. Buddhist Concept of Peace and Its Method of Realization 


The concept of Peace can be diveded into two. First, 
Peace within an individual and secondly, Peace within 
groups and between groups. The meaning of the word 
“individual” is easily understood by all; however, the 
word “group” may bring about some problems. This 
concept will become clear as the subject is developed and 
thus does not have to be discussed at this point. 

Concerning individual peace, the individual’s practice 
to gain Nirvana is a case at point. Such is the concept 
of Peace which the Southern Buddhists hold as true. In 
such cases vinaya or rules of discipline become the cent- 
ral core of attainment. In such a state the individual 
reflects and mediates upon himself in order to perfect 


himself. 


By Peace within groups, I mean anything outside of 
oneself. The antagonism which results from a person to 
person intercourse is diametrically opposed to Peace. Not 
only is the harmony of person-to-person intercourse en- 
compassed within this “group Peace” concept, but we 
can rise from the concept to that of groups, clans, cor- 
porations, societies and nations. 

In discussing individual Peace we are dealing more with 
spiritual Peace, but in the case of groups, we have to deal 


‘ 


with a “ political” idea. At this point it is necessary to 
make a distinction between that of “ politics” and “ sys- 
tems” By “ politics,’ I mean a power factor which may 


“ system ” I mean 


bring about either peace or war. By a 
a group such as Democracy or Communism. For ex- 
ample, the fact that a Democratic system, that is, Ame- 
rica, has an atomic bomb, and a Communistic system, 
that is Russia, also has an atomic bomb gives no reason 
for antagonism to rise. It is only when we consider poli- 
tical ties between these two nations and within themselves 
that we have to deal with the question of Peace. Shaka- 
muni Buddha rejected all forms of caste so that such 
political problems would not arise. It is this aspect of 
Peace, that is, the aspect which deals with political 
thoughts that we wish to consider here. The same idea 
of a dual concept will be dealt with again our second 


topic of discussion. Buddhism and Industrial Civilization. 
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‘ 


Let us take some examples of the “ political” concept 


“ individual ” concept of 


which eventually led back to the 
peace. At the time of Shakamuni Buddha, India was 
composed of two major powers, Magadha and Kosala, 
with more than ten lesser states lying between them. The 
hostile relaitons which existed between the two powers 
are depicted in the Sutras. The Buddha, in behalf of 
the suffering people who were leading orderly and peace- 
ful lives, intervened between the two parties and admo- 
nished their kings. 

Asoka, the Buddhist Emperor, in the year 278 A.D. c. 
in his quest for greater power, waged war against Kalinga 
of southern India. Upon realizing the cruelities of the 
war in which numerous persons were killed, he repented 
deeply. Hearing the teaching of the Buddha, he became 
an ardent follower of the Dharma, and declared that the 
conquest through the Dharma is supreme. 

In each of these instances the idea of political power 
led them to war. War was not the result of haveing a 
“system” but was the result of having a “ politic.” 

The question of chosing between war and peace be- 
comes a real one when we withdraw ourselves from the 
everyday routine. Having my home in Hiroshima, I have 
personally experienced the tragic result of the war. How 
can those who glorify the act of killing have the right to 


punish those who commit murder? To advocate peace 


in a world concious of politics is not an easy matter. The 
reason for our taking up the problem here is that we are 
concious of the fact that war is steadily closing in on 
mankind. 

The fact that the Governing few are claiming superiority 
over the governed mass is clear. World peace can be advo- 
cated only when there is a mutual understanding of equa- 
lity between the ruler and the ruled. This holds true not 
only within a nation but also among nations. We can 
apply this principle to our presently existing United Na- 
tions, in that they ought to accept the smaller Asian na- 
tions into the General Assembly and to the fact that there 
could be an united Asia. The fact that such a thing can- 
not be realized is due to our fear of “ politics and_ its 
power.” Such fear can and must be overcome as we 


shall see in the final section of this paper. 


Hl. Buddhism and Industrial Civilization 


With the coming of Sputniks and other modern jet- 
powered rockets, the distance between earth and moon has 
been shortened. News events taking place in Tokyo are 
relayed to London within seconds. The traveling time 
between these cities has been cut down to almost half. 
Mechanization has been making great strides in our modern 
world. However, have we as human beings been progress- 


ing just as rapidly? Have we as Buddhists made efforts 


to correct our own way of thinking ? 

Buddhism is concerned with our outlook on daily life. 
Buddhism, if it be true, is not a question of industrializa- 
tion vs. individual labor, nor is it a question of Mahayana 
vs. Hinayana. In Hinayana Buddhism, as in individual 
labor, the person himself is of concern. ‘That person is 
the priest or clergy who is looked upon as the only “ Bud- 
dhist.” The clergy have learned through experience the 
teachings of the Buddha and thus, through this learning 
rclay the dharma to the ordinary pcople. 

In Mahayana Buddhism, the lay people as well as the 
priest are of great importance. In Mahayana, therefore, 
as in industrialization, the harmony of each working part 
is essential. If this proposition be true, then Buddhism 
as a religion will not be found only among the clergy but 
also among men whose life’s path is illuminated by the 
Dharma. Buddhism seen in this light transcends the con- 
cept of racial differences and is independent of any parti- 
cular history. [tis in touch with the hearts of men. The 
teaching of the Buddha is analogous to the medicine given 
to the sick. Medicine in itself is neither good nor bad 
but depends upon those who administer it and those who 
receive it. It is the responsibility of the clergy to choose 
the medicine best suited for the illness. It is the repon- 
sibility of the layman to receive the medicine when it is 


needed. The analogy may now be carried over to Bud- 
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dhism and Industrialization. 

A Buddhism which rejects industrialization is a Dharma 
without adherents. A Priest who rejects industrialization 
is a Priest without followers. Followers who reject indus- 
trialization are a group without purpose. Therefore we 
can see that Buddhism must exist in an air of Industry. 

It is only when harmony of clergy and congregation 
arises that Buddhism becomes truly Buddhism. If Bud- 
dhism were for either the preist or the lay people, then 
it would not be Buddhism in the true sense of the word. 
Therefore, since Buddhism is not static, any nation, even 
an industrialized nation can be a Buddhist nation. It is 
when industry as industry can be in harmony with reli- 
gion as religion that world peace can be found. A nation 
which places more emphasis on industry only or more on 
religion only, will not succeed in becoming a peaceful 


nation. 


IV. Significance of Buddhism in the Thought Current of the 
World 


I have tried to show that through Buddhism, World 
Peace can be attained, by harmonizing nation with nation 
and religion with industry. In order to cultivate this har- 
mony, we must depend upon man’s will to act and choose. 
The will to act arises from man himself and hence, to 


have the correct will is to have the correct view of him- 


sclf. It is here that the Four Noble Truths and The Eight 
Noble Path of Buddhism leads one to see life as it should 
be. Political power and industrialization themselves will 
never bring about peace, unless we have a will to guide 
them correctly. Religion, Politics, and Industry can go 
hand-in-hand depending upon the workings of man’s will. 
In order to have the correct will, we ought to look and 
reflect more upon our own seleves as transient beings. 
Strange is our stay on earth. Each of us are here for 


only a short visit without really knowing why. 


